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TNTRODUCTION 
Name 


‘The Surah derives its name from the initiat letter Qaf thereby 
implying that it is the Sirah which opens with the alphabetic letter Qi. 
Period of Revelation 

‘There is ro authentic tradition to show as to when exactly this 
Surah was sent down. A study of the subject-matter, however, reveals 
that its period of revelation is the second stage of the Holy Prophet's life 
at Makkah, which lasted from the third year of the Prophethood fill the 
fifth year. We have given the characteristics of this period in the 
Introduction to the  Sürali AAn'äm. In view of those characteristics ir 


uo The Meaning of the Qur'an 
can be said that this Sirah might have been sent down in ahout the Sth 


year, when the antagonism of the disbelievers had become quite intense 
but had not yet assumed tyrannical proportions. 


Theme and Topics 


makes it abundantly clear that this was an important Sürah in the sight of 
the Holy Prophet. That is why he made sure that its contents reached as 


This reason for this importance can be easily understood by a 
careful study of the Sürah. The theme of the emire Sürsh is the 
Hereafter. When the Holy Prophet started preaching his message in 
Makkah what surprised the people most was the news that people would 
be ressurected after death, and they would have to render an account of 
their deeds, They said that that was impossible; human mind could not 
believe that that would happen. After all, how vould it be possible that 
when the body had disintegrated into dust the scattered particles would 
be reassembled after hundreds of thousands of years to make up the 


given for the possibility and occurrence of the Hereafter in a brief way, 
in short sentences, and, on the other, the people have been warned, as if 
TO say: “Whether you express wonder and surprise, or you regard it as 
something remote from reason, or deny it altogether, in any case it 
cannot change the truth. The absolute, un-alterable truth is that Allah 


and left free to yourselves in the world and that you have not been made 
answerable to anyone, is no more than a misunderstanding. The fact is 


Qif in 


that not only is Allah Himself directly aware of cach act and word of 
yours, even of the ideas that pass in your mind, but His angels also are 
attached to cach one of you, who are preserving the record of whatever 
you do and utter. When the time comes, you will come out of your 
graves at onc call just as young shoots of vegetable sproul up from the 
earth on the first shower of the rain. Then this heedlessness which 
obstructs your vision will be removed and you wil! see with your own 
eyes all that you are denying today. At that time you will realize that 
you had not been created to be irresponsible in this world but 
accountable to all your deeds; the meeting out of the rewards and 
punishments, the Hell and Heaven, which you regard as impossible and 
imaginary things, will at that time become visible realities for you; in 
consequence of your enmity and opposition to the Truth you will be cast 
into the sáme Hell which you regard as remote from reason today; and 
the ones who fear the Merciful God and return to the path of 
Cighteousness, will he admitted to the same Paradise at whose mention 
you now express wonder and surprise. 
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Verses: 45 Revealed at Makkah 
Jn the name of Allah, the Compassionate, the Merciful. 


Qaf. By the glorious Qur’an!'—Nay, but they wondered that a 
warner from among themselves had come to them.? So the disbelievers 
said. "This is indeed a strange thing: when we are dead and have 
become dust, (shall we be raised up again)? Such a return is (ur 
Temoved from reason." (Whereas) We know very well whatever the 
sarth consumes of their bodies, and We have a Book which preserves 
every thing.* 

Nay. but these people plainly denied the Truth when it came to 
theru. That is why they are confused now* 


What! Have they never looked up to the sky above them, (and 
observed) how we made it and adorned it? and how there is no flaw in 
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iC* And We spread out the earth and set mountains in it and caused to 
grow in ir every kind of beautiful vegetable.” All these things are eye- 
openers and objectlessons for every servant who turns (io the Truth). 





1. ‘The word “majid” is used for expressing two meanings in Arabic: for 
expressing the high rank, status, honour and dignity of a person, and for saying 
(hat somebody is highly generous, charhabie and beneficent. This word has been 
used for the Qur'an in both these meanings. The Qur'ān is great and glorious in 
the sense that no book of the world can be brought up against it, It is a miracle 
both in its language and literary exceltence and in its teaching and wisdom. 
Humans were helpless to produce the like of it at the time when it was sent down 
and are likewise helpless even today. Nothing of it could ever be proved wrong in 
any age, nor can anything of it be proved wrong in the present age. Falsehood can 
neither - attack it from the front nor from tbe rear. and defeat it. And it is generous 
and beneficent in the sense that the more a man goes on trying to gain guidance 
from it. the more of guidance it goes on giving him, and the more he follows and 
obeys its commands and instructions the more he continues to be blessed with 
good things of the world and the Hereafter. There is no limit to its benefits and 
advantages where a man may become independent of it, and where it may cease to 
be beneficial and useful for him. 


2. This sentence is a unique example of eloquence. In it a vast subject has 
been compressed into a few brief words. ‘The object for which an oath has been 
swom by the Qur'an has not been mentioned. Instcad, a subtle gap has been left 
and the sentence is resumed with “nay”. If one-thinks a lite and also keeps in 
view the background in which this has been said, one comes to know what is the 
subject of the gap that has been left between the oath and "ny", In fact, what has 
been swom of is this: “The people of Makkah have not refused to acknowledge 
the Prophethood of Muhammad (upon whom be Allah's peace and blessings) for 
any sound reason but for the highly unsound reason that a member of their own 
Kind and an individual of their own nation has come to them as a warmer from God 
and this is something highly surprising for them; whereas what would actually be 
surprising was if God had remained unconcerned about the well-being and 
adversity of His servants and made no arrangement whatever to wam them; or had 
sent n non-human to wam the human beings; or a Chinese to warn the Arabs. 
Therefore, this basis of the denial is absolutely unsound, and a reasonable person 
cummot bur admit that there mist exist some arrangement from God to warn the. 
servants, and in the form thar the wamer himself should be a person from among 
the people to whom he is sent." As for the question whether Muhammad (upon 
whoin be Allah's peace and blessings) is the person whom God has sent on this 
mission, no other evidence is needed to settle it but this glorious and beneficent 
Qur'an. which he is presenting: this is by itself enough to provide a proof of it. 
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This explanation shows thet in this verse on oath has been swom by the 
Qur'an to impress the point that Muhammad (upon whom be Allah's peace and 
blessings) is really the Messenger of Allah and the disbelievers” surprise and 
wonder about his apostleship is misplaced, and the fact of the Qur'àn's being 
“majid” is a proof of this claim. 


3. This was the second cause of their surprise, the first being that a 
jnember of their own kind and clan had arisen with the claim that he had come ay 
a wamer to them from God. They were further surprised that the person was 
waming them to the effect that ali men will be raised back to life after death and 
they will be produced all together in the Court of Allah where their deeds will be 
Subjected to accountability and they will be rewarded and punished accordingly. 


4. That is, “If it cannot be comprehended by intellect, it is their own 
narrow mind to blame. It does not mean that Allah's knowledge and power also 
should be narrow. They think that it is in no way possible to collect the scattered 
particles of the bodies of the countless human beings who have died since the 
beginning of creation and will die tl Resurrection. But the fact is that Allah 
directly knows each of those particles in whatever form and in whichever place 
they are, Furthermore, a full record of this is being maintainéd in the Register of 
Allal, which has not lef out any particle un-reconded. Then, as soon as Allah 
commands, Tis angels will forthwith take out every particle from wherever it is 
Wih the help of this record, and will make up the same bodies once again in 
Which human beingà had lived and worked in the world." $ 


This verse also is one of those verses which point out that. the life 
hereafter will not only be a physical life as itis in this world, but the body of 
every person also wilt be the sume which he had in this world. If it were not so, it 
would be meaningless to tell the disbelievers: "We know very well whatever the 
earth consumes of their bodies and We have a Book which preserves everything.” 
(For further explanation, see E-N. 25 of Sirah Ha Mim As-Sajdah) 


5. In this brief sentence also a vast subject has been compressed. It 
means: These people did not rest content only with expressing wonder and 
declaring the thing to be far removed from reason, but when the Holy Prophet 
‘Mulaninad (upon whom be Allah's peace and blessings) presented his ruessagé of 
the Truth they denied it as falsehood without any hesitation. Its inevitable result 
was, aud the same only could follow from it, that they are not agreed on any one 
Position with regard to the invitation and the Messenger who has presented it. 
Sometimes they brand him a poet, sometimes @ sorcerer. and sometimes a 
madman, Sometimes they say that he is a magician and sometimes that he is 
bewitched. Sometimes they say that he has fabricated this thing by himscif in 
order to establish . his superiority, and sometimes they bring the charge that there 
Bond. on page HA 
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And [rom the sky We sent down blessed water where-by We 9-11 


produced gardens and harvest grain and tall palm-trees laden with 
clusters of fruit. piled one over another. This is the arrangement to 
provide food for the servants. With this water We revive a dead land; 
such also will be the resurrection (of the dead from the earth). 


Before them the people of Noah and the people of the Rass" and 
Thamüd also denied, and so did “Ad and Pharaoh" and the brethren of 
Lot and the dwellers of Aiykah and the people of Tubha’." Every one 
denied the Messengers," and consequently My scourge proved true 
against them, '7 


What! were We powerless in case of the first creation? Yet these 
people are in doubt concerning a new creation. 


"We? have created man and know every evil suggestion that 
arises in his heart: We are even closer to him than his neck-vein.?? 
(And besides this direct knowledge of Ours) two scribes, sitting on his 
right and on his left, are recording everything. He utters not a word but 
there is an ever ready observer to note it down."! Then behold, the 
agony of death has come with the truth.? This is the same thing that 
you were trying to escape.?* And then the Trumpet was blown.?* This 
is the Day .of which you were threatened. Every person has come in a 
state that there is a driver with him and a witness."* You were heedless 
of this, We have removed your curtain from you, so your sight is very 
sharp today. His companion submitted, “Iere is the one who was 
given in my charge."? It was commanded, “Cast into Hel” every 
stubborn disbeliever, who was hostile to the Truth, who was a 
forbidder of the good,?” a transgressor,? a doubter’? and who had set 
up another god with Allah. Cast him into severe torment."? Ilis 
companion submitted, “Our Lord. I did nor cause him to rebel, but he 
himself had gone far astray. 74 In reply it was said, "Do not dispute in 
My Presence: I had already warned you of the evil end.'* My sentence 
cannot be changed? nor an I unjust to My servants. "77 


The Day when We shall ask Hell. “Are you full?” it will say. 
“Is there any more?" And Paradise shali be brought close to the 
righteous, no longer distant.” It will be said, “This is that which was 
promised to you. to every such person who turned (to God) again and 
again,“ who was watchful,“ who feared the Merciful. unseen.” and 


12-14 


15 


16-29 


us The Mesning of the Qur'an 


who has come with a devoted heart.** Enter Paradise in peace. "#4 That 
Day will be the Day of cternal life. There they shall have all that they 
will desire, and We have with us yet more for them.** 





Cond. from p.114] 


peace and blessings) himself was standing in Makkah and reciting the Qur'an to 
the people, who had known and seen him grow up from childhood tn youth and. 
mature manhood before their eyes, the full meaning of these allusions was by itself 
clear aud evident to every person. Therefore, leaving it aside, detailed easoning is 
now being presented about the suthenticity of the second thing which those people 
regarded as strange and far removed from reason and intellect. 


7. Here, by the sky is implied the whole firmament that man finds spread 
over him, day and night, in which the sun shines in the day and the moon and 
countless stars gliüer at night, which amazes him even when he sees it with the 
bare eye, but which appears as a vast, limitless Universe when he looks at it 
through the telescope. [t seems to be starting from uowhere and ending nowhere, 
Millions of times lurger planets han our earth are moving in it like tiny balls; 
thousands of times brighter stars than our sun are shining in it; our this entire solar 
system is located in a corner of its only one galaxy; only in this one galaxy there 
exist at least three thousand million other stars like our own sun, and man's 
observation has so far discovered one million such galaxies. Ont of the lacs of 
galaxies our nearest, neighbouring galaxy is so distant from us that its light 
reaches the earth in ten lac years travelling at the speed of 186,000 miles per 
second. This shows the vastness of that part of the Universe which hax so far been 
observed and explored by man. As to how vast is the entire Universe of God we 
have no means to estimate aud judge. Maybe that the known Universe of man 
does not bear with the entire Universe even that ratio which a drop of water bears 
with the ocean. If about the God Who has brought this huge and wonderful 
Universe into being, this tiny talking animal, called mam, who creeps the earth, 
asserts that He cannot recreate him once again after death, it would be due to 
narrowness of his own mind. The power of the Creator of the Universe would not 
at all be affected by it! 


8. That is, “In spite of its amazing vastness the wonderful order of the 
Universe is so coherent and firm and its composition so perfect that there is no 
Crack or cleft in it, and its continuity breaks nowhere. This can be understood by 
ai example. Radio astronomers of the present age have observed a galactic system 
which they have named Source 3c 295. They think that its rays which are now 
Teaching us might have left it more than four thousand million years ago. The 
question is: How could it be possible for the rays to reach the earth from such a 
distant source had the continuity and coherence of the Universe between the earth 
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and the galaxy been broken somewhere and its composition been split at some 
point. Allah, in fact, alludes to this reality and puts this question before man 
“When you cannot point out even a small breach in this system of My Universe, 
how did the concept of any weakness in My power enter your mind, that after the 
Tespite of your test is over, if L like to bring you back to life to subject you to 
accountability before Me, I would not be able to do 30?” 


This is not only a proof of the possibility of the Hereafter but also a proof 
of Tauhid. These rays" reaching the earth from a distance of four thousand tuillion 
light years and being detected by the man-made instruments expressly points to the 
fact ihat from the galaxy to the earth the entire world has been made up of one and 
the same substance continuously, one and the seme Kind of the forces are working 
in it, and they are functioning according to the same laws without any difference 
and disparity, Were it not so the rays could neither have reached here, nor 
tlotected by the instruments which man had made after understanding the laws 
working on the earth and its surroundings. This proves that One God alone is the 
Creator of this whole Universe and its Master and Ruier and Controller , 


9. Por explanation, see E.N.'s 12, 13, 14 of. An-Napl, E.N.'s 73, 74 of. 
Au-Naml, and E.N. 7 of Az-Zukhruf. 


10. For explanation, sec E.N.'s 73, 74, 81 of An-Naml, E.N, 's 25,33, 
35 of Ar-Rüm and E.N. 29 of Ya Sin. 


ll. The reasoning is this: “Your conjecture xbotit God Who made this 
sphere of the carth a suitable home for living creatures and Who by combining the 
lifeless clay of the earth with the lifeless water from the sky produced such a fit 
Vegetable life that you witness flourishing in the form of your gardens and crops, 
and Who made the vegetation a means of sustenance for both man and beast, that 
He has no power to resurrect you after death, is a foolish and absurd conjecture. 
You witness almost daily the phenomenon that a lend is lying barren and lifeless; 
then as soon ax it recelves a shower of rain, it gives birth to au endless train of life 
all of a sudden, the roots lying dead for ages sprout up and a variety of insects 
emerge playfully from the layers of the carth. This is a manifest proof that life 
afer death is not impossible. When you cannot deny this express observation of 
yours, low can you deny that when Allah wills, you too will spront up from tlie 
earth as the vegetatioh sprouts up. In this connection, one may note that in many 
parts of Arabia it docs not sometimes rain tor as long as five years at a stretch and 
Sometimes cven for longer periods the land does not receive even a drop of rain. 
For such long intervals in the burning deserts it is not conceivable that the roots of 
grass and the insects of the earth would survive. In spite of this when a little of the 
fain fails at some place, grass sprouts up and the insects of the earth return to life 
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Therefore. the inhabitants of Arabia can understand this reasoning much better 
Than those people who do not have to experience such long periods of drought 


12. Before this the people of Rass (Ashib ar-Rass) have been mentioned 
m Sürah Al-Purgan: 38 above. and now here, but at both placcs they have been 
only referred 10 as of those nations who rejected the Prophets. No other detail 
about thei has been given. In the traditions of Arabia two places are well known 
by the name of ar-Rass. one in the Najd and the other in northem Hejáz. Of these 
arRuss of the Najd is better known and has been referred to more often in the 
pre Islamic poetry of Arabia. Now it is difficult to determine which of these was 
the hauc of the Aghdb sr-Rass. No reliable detail of their story is found in any 
tradition either. The most thet one can say with certainty is that it was a nation 
which had thrown its Prophet into a well. But from the mere allusion that has been 
made o theru int the Qur'án one is led to think that in the time of the revelation of 
the Qurán the Arabs wore generally aware of this nation and its history, but the 
"niditions about them could not bc preserved in historic records 





13 Only the Pharaoh tas been mentioned instewd of the people of 
Pharaoh. for he had so dominated his people that they had been left with no 
independent opinion and will of their own, apart from him. They followed hàn. 
Willy nilly wherever he led them. That is why he alone was held responsible for 
the deviation and degeneration of his people. Wherever there exists the freedom of 
will and action for a nation, it by itvelf bears the burden of its deeds, and 
wherever one man's dictatorship may have rendered a nation powerless the one 
man alone takes on his head the burden of the sins of entire nation. This does not 
mean that the nation becomes absolved from its duty and responsibility when the 
one man alone has burdened himself with the responsibility, This is not so. The 
nation in such a case becomes responsible for the moral weakness shown by it in 
that why it allowed a man to overpower and dominate it so completely. The same 
thmg has been alluded to in Az-Zukhruf: 54, thus; “Pharaoh took his people lo be 
light. and they obeyed him, for they were indeed a sinful people, " (For 
explanation, see E.N. $0 of Surah Az-Zukhnuf), 


14. For explanation, see E.N. 37 of Sirah Sat 
Dukliàn 


15. That is, they all denied the apostleship of their Messengers as well as 
the news given by them that they will be raised back to life after death. 





; EN, 32 of Sirah 


16. Although every nation denied only the Messenger who was sent to it, 
as it denied the news which ali the Messengers have been presenting unanimously. 
denying oue Messenger. therefore, amounted to denying ail of them. Moreover, 
Wiese nations did not merely deny the apostleship of the Messenger who had come 
1o thun, but they were not at all inclined to believe that a mere human could be 
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appomted by Allah for the guidance of other men. Therefore. they denied 
apostleship mseif. and the crine of no one was confined to belying and rejecting 
any one Messenger only. 


17. This is a reasoning from history for the Hereafter. In the preceding 
six verses, arguments were given for the possibility of the Hereafter: in these the 
hisioriwal end of the nations of Arabia and the adjoining lands has been presented 
äs an argument to prove that the doctrine of the Hereafter which all the Prophets 
leve been presenting. is the very truth. for whichever nation denied it hevame 
involved it tuc moral degeneration of the worst kind with the result that the 
tonnent of God descended on rt and eliminated it from the world. This necessary 
Tesuli ef the denial of the Hereafter and moral perversion which one can witness 
throughout history, is an express proof of the fact that man has nai becn created to 
be irresponsible in this world, but he has necessarily to render an account of his 
deeds as soon as the time limit for action at his disposal comes 10 an end ‘That is 
why whenever he works in the world irresponsibly. his whole life pattern is sct on 
the path of ruin. If evil and wrong results go on fallowing a course of action 
successively. it is a clear proof that that course of action is in conflict with the 
imh. 





18. This is a rational argument for the Hereafter. The person who is not a 
demier of God and is also not so foolish as to regard this excellently ordered 
Universe and the creation of man in it as a mere accident, cannot help but admit 
that God alonc has created man and this whole Universe. Now this actual fact that 
we exist alive in this world and this greai work-house of the earth and heavens. is 
functioning before us, by itself is an obvious proof that God was in no way 
powerless im cresting us and this Universe. Yet if a man says that after bringing 
About Resurrection the same God will not be able to bring about a new world 
‘order and will not be able (o create us once again, he says an irrational thmg. Had 
Gud becn powerless He would not have been able to create all this in the first 
instance. When He has created the Universe in the first instance and we ourselves 
came into existence by virtue of that act of creation, what can then be the rational 
ground for assuming that He will become powerless to re-make the dismantled 
thing originally made by Himself? 





19. Afier presenting the arguments for the Hereafter, it is being stated: 
“Whether you believe in the Hereafter, or deny it. it has to come in Any case. and. 
it is such a factual reality. which will certainly come about in spite of your denial 
If you heed the warning given by the Prophets in advance and prepare for it, you 
will be doing good to yourselves; if you do not believe in it, you will he inviting 
your own doom Your denia? will not prevent the Hereafter from taking place and 
Cod” s Law of justice will not become suspended ^ 
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20. That is, “Our power and Our knowledge has so encompassed man 
from within and without that Our power and knowledge is closer to hin: than his 
own ncck-vein. We do uot have to travel from a distance to hear what he says, but 
We directly know every thought that arises in his licart. Likewise, when We shall 
want to seize him, We will not have to seize him after covering a distance, for 
wherever he is, he is in Our grasp; and whenever We will, We will seize him.” 


21. That is, "On the one hand, We Ourself directly know man's actions 
and movements, even his hidden thoughts; on the other, every man has two angels 
appointed over him, who are reconling whatever he does and says; none af his 
actions or words is left unrecorded.” This means that when man is produced in the 
Court of Allah, Aliah at that time Himself also will be knowing what each person 
has donc in the world: besides, there will also be two wimesses who will produce 
documentary evidence of the person's actions and deeds. As to what will be the 
nature of this documentary evidence, it is difficult for us to have a prepise 
conception of it. But from the facts that we are witnessing today, it seems certain 
that the voices and pictures and marks of man's actions and movements are being 
preserved and imprinted on every particle of the environment in which he lives 
And works, and each one of these can be reproduced in exactly the same form and 
voice so as to leave no difference whatever between the original and its copy. Man 
is doing this on a very limited scale with the help of his inventions, but the angcls 
of God neither stand in necd of these machines nor are bound by any limitation. 
Man's own body and everything around it is their tape and their fllm upon which 
they can record every voice and every imnge along with its tinutest and most 
delicate detail precisely and exactly, and con make man hear, on the Day of 
Resurrection, with his own ears, in his own voice, those very things which he 
talked in the world, and can make him see, with his own eyes, the pictures of all 
his misdeeds, whose geniüineness he would not possibly be able to deny. 


Here, one should aiso understand that in the Court of the Hereafier Allah 
will not punish anybody only on the basis of His own knowledge. but will ponis 
him after fulfilling all the requirements of justice. That is why an exhaustive 
record is being got prepared. of every person's words und deeds in the world so 
that à complete proof with yndeniable evidence becomes available of everyone's 
life work and activity. 


22. “To come with the truth” implies that the agony of death is the 
Siarting point when the reality which had remained concealed in the world, begins 
to be uncovered. Ar this point man starts seeing clearly the other world of which 
the Prophet had forewarned him. Here, man also comes to know that the 
Hereafter is the very truth, and also this whether he is entering this second stage 
Of life as favoured or damned. 
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23. That is, "This is the same reality which yon refused ta believe. You 

desired that ycu should live and go about as an unbridled rogue in the world, and 

there shouid be no other life after death, in which you may have to suffer for the 

consequences of your deeds, That is why you shunned the concept of the 

Hereafter and were not at all inclined to believe that this next world would ever be 

established., Now, you may sce that the seme next world is unveiling itself before 
you. 


24. This implies that blowing of the Trumpet at which all dead men will 
rise back to life in their own physical bodies. For explanation, sce B.N. 47 of Al- 
An‘am, E.N. 57 of Ibrahim, E-N. 78 of Ta. Ha, E.N.1 of Al-Hajj, E.N.'s 46,47 
of Ya Sin, and E.N. 79 of Az-Zumar. 


25. Most probably this implies the same two angels who had been 
appointed for compiling the record of the words and deeds of the person in the 
world. On the Day of Resurrection, when every man will rise from his grave on 
the sounding of the Trumpet, the two angels will come forth immediately and take 
him into their custody. One of them wil drive him to the Divine Court and the 
other will be carrying his record. 


26. That is, "You can clearly see that everything of which the Prophets 
foretold is present here.” 


27. Some commentators say that “the compenion” implies the angel who 
has been referred to as "a witness” in verse 21. He will say: “I have this person's 
record ready with me here". Some other commentators say that “the companion” 
implies the satan who was attached to the person in the world. He will say: “This 
person whom I was controlling and preparing for Hell, is now presented before 
You.” But the commentary that is more relevant.to the context is the one that has 
been reported from Qatädah and Ibn Zaid, They say that the companion implies 
the angel who drove and brought the person to Allah's Court He will say, "Here is 
the person who had been given in my charge” 


28. As the contest shows this command will be given to the two angels 
who had taken the culprit into their custody as soon as he had risen from the 
grave, and then brought him before the Court.” 


29. The word “kaffār” as used in the Text means an ungrateful person as 
well as a denier of the truth 


30. "Khai" in Arabic is used both for wealth and for goodness. 
According to the first meaning, the sentence means that he paid no one his dues 
from his wealth, neither the dues of Allah not of the people. According to the 
sccond meaning, it would mean that he did not oniy withhold himself from the 
path of goodness but forbade others also to follow it. He had become a hindrance 


Cound an page 126 





H4 The Meaning of the Qur'an 

EI BUST 2b 1 ag St KS a a ees Ge 
SANIT MS d ge sor Hs th ste 
Rog RCE dvi le HIE s 
FERENCI S d s SOR bes t aS SIL 


duis d S o^ oU BSN ret edt; br 


È 





36-37 We have destroyed many nations before them, who were much 
stronger than they in power, and they ransacked all the lands; then, 
could they find a place of refuge?” Indeed, in this there is a lesson for 
every such person who has a heart, or who gives ear and listens with 
Attention. ** 


38-40 We created the heavens and the earth and all that lies between 
ther in six days.” and no fatigue overcame Us. Therefore, O Prophet, 
bear with patience whatever they say, and keep up glorifying your 
Lord with His praise, before sunrise and before sunset. Aud glority 
Him again in the night and also when you are free from prostrations.! 


41-44 And listen! The Day when the caller shall cell out from near 
(every person)" the Day when all the people shall be hearing the Cry 
Tightly.” shall be the Day of the coming out of the dead from the earth, 
Ir is We Who bestow life and give death and to Us shall all retum on 
that Doy, when the earth shall split asunder and the people shall be 
rushing, out of it im all haste. This gathering together is very easy fór 
Us 
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for the people in the way of goodness and exerted his utmost to see that goodness 
did not spread. 


31. That is, “He transgressed thc bounds of morality in every thing he 
did, He was ever ready to do anything and everything for the sake of lis interests, 
his desires and his tusts. He amassed wealth by unlawful means and spent it in 
unlawful ways. He usurped the people's rights, had neither control over his tongue 
nor over his hands, and committed every injustice and excess. He did not rest 
coment with creating hindrances in the way of goodness but harassed those who 
adopted goodness and persecuted those who worked for it." 


32. The word “muri” as used in the origina) has two meanings: a 
doubter.and the one who pus others in doubt, and both are implied here. Tt means 
‘that he was not only himself involved in doubt but also created doubts in the hearts 
vf others, He held as doubtful the Being of Allah and the Hereafter and the angels 
and the Prophethood and Revelation and every other truth of religion, Anything 
thar was presented by the Prophets as a truth was held as unbelievable by him. aud 
the same disease he spread to other people. Whomever he came in contact with, 
he would create ouc or the other doubt, one or the other evil thought in his mind, 

33. Allah, in these verses, has enumerated the qualities that make a man 
worthy of Heil: (1) Denial of the Truth, (2) ingratitude to Allah, (3) enmity for the 
Truth aud the followers of the Truth, (4) to become a hindrance in the way of 
goodness, (5) failure to fulfil the rights of Allah and the people from one's wealth, 
(6) to transgress the bounds in one's affairs, (7) to commit injustices and excesses 
Against others, (8) to doubt the truths of religion. (9) to create doubts in the hears 
of the people, and (10) to hold another as an associate in the Godhead of Allah. 


34. Here by “companion” is meant the satan who was attached to the 
disobedient person in the world. And this also becomes evident from the style that 
both the person and his satan are disputing between themselves in the Court of 
Allalı. He says: "My Lord, this wretched one pursued me in the world and did not 
teave ine until he succeeded in misleading me; therefore he alone should be 
punished. And the satan replies "Lord, i had no power over him. Had he not 
himself willed to become rebellious, 1 could not have seduced him forcibly, This 
wretched person himself fled from goodness and was fascinated hy cvil, That is 
why he did not like anything that the Prophets presented and went on yielding to 
every temptation and inducement presented by me.” 


35. That is, “I had wamed both of you as to what punishment wif Tie 
given tó the one who beguiles and what punishment will be suffered by him who i 
beguited. In spite, of this warning when you did not desist from committing your 
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O Prophet, We know very well what they say: and you are not 45 
there to compel them into believing. Therefore, admonish with this 
Qur'an every such person who fears My warning. ** 
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respective crimes, there is no use quarreling now. Both the one who beguiled and 
the one who was beguiled have to he punished for the crimes commiued by-them.” 


36. That is, “It is not My way to change the decisions ouce taken. The 
decision that 1 have taken to east you into Hell cannot be withdrawn, nor can the 
law that T had announced in the world be changed that the punishment for 
misleading and for being misled will be awarded in the Hereafter.” 


37. The word zaltio as used in the original means the one who is highly 
unjust, It does not mean: “I em unjust to My servants but not highly unjust.” But 
Jt means: “If I were unjust to My own servants being their Creator and Sustainer, 
I would be highly unjust. Therefore, ! am not at all unjust to My servants. This < 
Punishment that I am giving you is precisely the same punishment which you have 
made yourselves worthy of. You are not being punished an iota more than what 
you actually deserve, for My Court is a Court of impartial justice. Here, no one 
can receive a punishment which he does not actually deserve, and for which his 
being worthy has not been proved by certain and undeniable evidence. 


38. This can have two meanings: (1) “There is no room in me for more 
meni" and (2) “bring all other culprits who may be there." According to the first 
meaning the scene depicted would be that Hell as been so stuffed up with culprits 
that {cannot hold any more; so much so that when it was asked: “Are you full 2" 
it cried out, alarmed: “Are there stil! more culprits to come ?” According to the 
second “meaning, the scene depicted before the mind is that the wrath of Hell is so 
flared up against the culprits that it is constantiy demanding more and more. uf 
them to be cast into it so that no culprit escapes un-punished.” 


Tere, the question arises: What is the namre of Allah Almighty's 
addressing Hell and its reply? Is it only something metaphoric, or is Hell actually 
a liviüg and intelligent being which may be spoken to and it may respond aud give 
replies? In this regard nothing can, in fact, be said with certainty. Maybe the 
‘meaning is metaphoric and only for the purpose of depicting the actual scene of 
the state of Hell it may have been described in the form of the question and 
answer, justas one may ask a motor-car: "Why don't you move forward?” and it 
may say; "There is no petrol in me." But this also is quite possible that this 
conversation is based on reality. Therefore, it is not correct to assume about the 
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things which are lifeless and mute for us in tho world thet they would be lifeless 
and mine for Allah as well. The Creator can have communion with any of His 
creatures and each’ of His creatures can respond to Him, no matter how 
incomprehensible its language may be for us. 


39. That is, “As soon as a judgement will be passed about a person from 
the Court of Allah that be is righivous and worthy of Paradise, he will iivnedđiatety 
find Paradise in front of him. He will not have tc travel a distance on foot or by a 
conveyance to reach’ it, and there will be no interval benween the pronouncement 
of the judgement and his entry info Paradise. He will enter Paradise immediately 
on the pronouncement of the judgement as if he has not been conveyed to Paradise 
but Paradise itself has been brought before him. Prom this it can be judged how 
different will be the concepts of space and time in the Hereafter from our concepts 
in this world, The concepts of time and distance and neamess with which we are 
familiar in this world will become meaningless there.” 


40, The word awwabis very extensive in meaning. It implies the person 
who might have adopted the way of obedience and Allah's goodwill instead of the 
way of disobedience and the flesh, who gives up everything that is disapproved by 
‘Allah and adapts everything that is approved by him, who gets alarmed as soon as 
he swerves a little from the path of worship and obedience and repents and returns 
to the path of worship and obedience, who remembers Allah much and turns 10 
Him in all matters, of life. 


41. The word pafiz means the "one who guards." This implies the person 
who takes care of the bounds and duties enjoined by Allah, who guards the trusts 
imposed by Allah and avoids the things forbidden by him, who keeps watch aver 
his time, energies and activities to see that nope of these is being misemployed or 
misused, who offers repentance, remains syeadfast and keeps it strong and intact, 
who examines himself over and over again to sce that he is not disobeying his 
Lord anywhere.,in word or deed. 


42. That is, “Althdugh he could not see the Merciful God and could not 
perceive Him by his senses in any way, yet he feared His disobedience. His heart 
was more dominated by the fear of the unseen Merciful God than the fear of other 
perceptible powers and visible and mighty beings, and in spite of knowing that He 
is All-Merciful. he did not become a sinner, trusting His Mercy, but feared His 
displeasure in whatever he said and did. Thus, this verse points two of the 
believer's imporant and basic characteristics: first, that he fears God although he 
cannot sec ang perceive Him; second, that he does not persist in sin in spite of his 
full awareness of God's quality of mercy. These very two characteristics make 
him worthy of honour in the sight of Allah. Besides, there is another subtle point 
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also in it, which imām Razi has pointed ovt. In Arabic, there are two words for 
fear, khauf and khashiyyat, which have a difference in their shade of meaning. 
The word kfauf is generally wsed for the fear that a man feels in his heart on 
account of his sense of weakness as against someone's superior power and 
strength, and the word ‘éashivyat is used for the dread and awe with which a man 
is filled and inspired because of somebody's glory and grandeur and greatness 
Here, the word khashiyyar has been used instead of kheuf, which is meant to point 
Out that a believer does not fear Allah only on account of the fear of His 
punishment, but it is the sense of Allah's glory and greatness that keeps him awe- 
inspired at all times. 


43. The word munib in the original is derived from 4g3àwt, which means 
10 fum to one direction and to tum to the same again and again, just like the 
needle of the compass that points to the magnetic north persistently, however one 
may (ty to turn it away from that direction. Therefore, qa/é-i-rmunid would mean 
such a heart as has turncd away from every other direction and turned towards 
One Allah alone and then kept on turning towards Him again and again throughout 
life. The same sense has been conveyed by the “devoted heart." This shows that 
in the sight of Allah the man of real worth is he who remains auached and devoted 
t0 Allah alone not merely verbally but alsa truly and sincerely, 


44, If the word salem in üdkbulü-hi bi-salém-ia is taken in the meaning of 
pence and security, it would mean: “Enter this Paradise safe and secure from 
every kind of grief, sorrow, anxiety and affiliation”; and if itis taken in the 
mewing of salam itself, it would mean: "Enter this Paradise you are welcomed. 
here with the greeting of peace by Allah and his angels.” 


In these verses Allah has mentioned the qualities because of which a 
person makes himself worthy of Paradise, and they are: (1) Tagvà (piety), (2) 
Tuming towards Allah, (3) watching over and guarding one`s relationship with 
Allah, (4) fearing Allah although one has not seen Him, and has full faith in His 
quality of mercy, and (5) coming inta His Presence with a devoted and captivated 
heart, i.e. remaining constant on the way of devotion and dedication till death. 


35. That is, “They will certainty get whatever they desire, but in addition 
We will also give them that which they have never conceived and, therefore, 
could not desire.” 


46. That is, "They were not only powerful and strong in their own land 
but had also made incursions into other lands and brought under their sway far off 
lands as well.” 


47. That is, "Could their power and might save them when the time 
appointed by Allah came for their seizure? And could they find shelter and refuge 


Qi 129 
anywhere? Now. an what trust do you hope that you will get refuge somewhere in 
the world when you have rebelled against Alish 7” 


48. In other words, either one should have so much of native intelligence 
that one may think right of one's own accord, or if not so, one should be so free 
from prejudice and neglect that one may listen with azention when another person 
tries to make one understand the truth. 


49. For explanation, see E.N.'s 12 to 15 of the commentary of Sürah Ha 
Min As-Sajdah, 


50, That is, "The fact of the mater is ihat Wo have made this entire 
Universe in six days and We did not became weary at the end so that We might 
be powerless to reconstruct it, Now, if these ignorant people mock you whet they 
hear the news of the life-efter-death from you and call you a madman, have 
patience at it, listen to whatever nonsense they uuer with a cool mind, aid 
continue to preach the truth that you have been appointed to spread.” 


Jn this verse, there is a subte taunt on the Jews and the Christians as well, 
iu whose Bible the story has been fabricated that God made the earth and the 
heavens in six days and rested on the seventh day (Gen., 2: 2). Although die 
Christian priests are now feeling shy of it and have changed “rested” iuto “Airigh 
hia” (ceased from working) in their Urdu translation of the Holy Bible, yet in 
King James Authorised Version of the Bible; the words ~.. and he rested on the 
seventh day" are suf there, and the same words are also found in the translation 
that the. Jews have published from Philadelphia in 1954, In the Arabic translation 
also the wands are. Atifa Ab yeni ns«eiby'- 


51. This is the means by which man gets the power and energy to 
continue bis struggle to rilse the Word of the Truth and to call the people towards 
Tighteousness throughout Efe with full determination even though hé may have ta 
pass through heartbrcaking and soul-destroying conditions and his efforts niay 
seem ic be bearing no fruit. Praising and glorifying the Lord implies the Prayer 
here, and wherever in the Qur‘in the praise and glorification has been associated 
with specific times, jt implies the Prayer. The Prayer "before sunrise" is the Pajr 
Prayer. and the Prayers “before sunset" are the ‘Agr and the Zuhr Prayers. The 
Prayers in the night are the Maghrib and the ‘Isha Prayers, and the third, the 
Tahajjud Prayer, is also ihcluded in the glorification of the night. (For 
explanation, see E.N. 111 of Ta Hà; E.N.'s 23, 24 of ArRüm) Ag for the 
glorification that has been-commanded after "being free from prostratious”, it máy 
imply the after-Prayer devotions as well as he offering of the voluntary prayers at 
the énd ofthe prescribed obligatory Prayers. Hadrat ‘Umar, Hadrat ‘Ali, Hadrat 
Masan bin ‘Ali, Hagrat Abū Hurairah, Iba ‘Abbas, Sha‘bi, Mujahid, “Ikrimah, 
Hasan Basri, Qatüdah, Ibrahim Nakha' and Auzi'i say that it implies the two 
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fak'sts after the Maghrib Prayer. Hadrat “Abdullah bin ‘Amr bin “Ag, and 
according to a tradition, Hadrat ‘Abdullah bin “Abbas also, held the opinion that it 
implies the after-Prayer devotions, and Ibn Zaid says that the object of this 
Conunand is that voluntary Praycrs also should be offered after the prescribed 
obligatory Prayers 


According to a tradition reported in Bukhari and Muslim, on the authority 
of Hagrat Aba Hurairah, ounce the poor emigrants from Makkah came before the 
Holy Prophet, and said “O Messenger of Allah, the rich people have attained high 
Tanks for themselves. The Holy Prophet asked: What has happened ? They said: 
They offer the Prayers as we offer, and they observe the Fasts as we observe; but 
they practise charity, which we cannot, and they set the slaves free which we 
cannot. The Holy Prophet said: Should J tell you a thing which if you practised, 
you would surpass all others, except those who practised the same thal you 
practised? It is this that you should pronounce SubAdn-Allah, al-Hamdu-litah and 
Allab-u-Akbar, 33 times cach after every Prayer.” After some time, the same 
People came and said: “Our rich brothers aiso have heard this and they too have 
started practising, it." ‘Thereupon the Holy Prophet said: “This is Allah's bounty 
and He bestows it on whomever He wills.” According to a tradition these 
devotional words have to be repeated ten times ench instead of 33 times each. 


Hadrat Zaid bin Thübit has reported that the Holy Prophet instructed his 
Companions that they should pronounce Suhfsn-Allab, and al Hardu-lildh 33 
limes each and A/ah-u-Akbar 34 times after every Prayer. Afterwards an Ansir 
Companion submitted: “I have sect: in a visión that somebody was telling me that. 
it would be belter if I pronounced these thrèe devotional words 25 times exch and 
then Là iat il-Alläh 25 times. The Holy Prophet replied: Well, you may do 
likewise." (Ahtnad, Nasà'i, Dátimi). 


Hagrat Abu Sa'id Khudri says: “I have heard the Holy Prophet pronounce 
the following words when he would retum after the Prayers were over: Sulihing 
Rabbiks Rabo-"izzati "amp yasifin’ wa selim-un 'elaLezurxelin, wal-þamdu 
dillāh-t Rabb-il "alemin. " (Jassàs Abkim al-Qur'én). 

Besides these, several other forms of the after-Praycr devotional 
pronouncements also have been reported from the Holy Prophet. Those who wish 
to act on this instruction of the Qur’an may select the one they find suitable from 
Mishkit: Béh adh-dhikt ba'd as-Salét, commit it to memory and. practise it. 
Nothing can be bewer than what the Holy Prophet himself has taught in this 
regard. But what one should bear in mind is that the real óbject of the devotional 
Pronouncements is not to utter these words only as a matter of course but to 
refresh and fix their meaning in the mind, Therefore, the meaning of whatever 
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devotions oue pronounces should be understood well and then practised with full 
cousciousness of the meaning, 


52. That is, “Wherever a dead person would be lying, or wherever his 
death had occurred in the world, the cry of the calier shall reach him there, which. 
will urge him to rise and go before his Lord to render his account. This ery will be 
such that everybody who rises from death anywhere on the surface of the earth, 
will feel. as though the caller had called him from a nearby place. Simultaneously 
will this ory be heard everywhere on the globe equally clearly. From this also one 
can judge how different wil! be the concepts of space and time in the next world 
from what they are in this world, and what forces will be working there in 
accordance with the new laws.” 


53, The words yasar ain-ag-gaipaue bil hagq-ican have two meanings: (1) 
That all the people wilt be hearing the cry of the right Command; and (2) that they 
will be heating the cry rightly. In the first case the sentence will menu that the 
People will be hearing the same right Command with their ears, which they werg 
Not inclined to accept in the world, which they had persistently refused to believe, 
and mocked the Prophets who had brought it. In the second case it will mean that 
they Will certainly hear this cry, and they will realize that it is no fancy but indeed 
the Cry of Resurrection; they will be left with no doubt that the Day of 
Resurrection of which they had been forewarned had arrived and the Cry that was 
being raised was of the same. 


54. "This is the answer to the saying of the disbelievers that has been 
reproduced in verse 3 above. They said: “How can it be that when we are dead 
Amd become dust, we shall be raised back to life once again ? This resurrection is 
far removed from reason," in reply it has been said: “This gathering together, 
Le. raising back zo life and gathering all the peopie of the former and latter times 
together, is very easy for Us. It is not at all difficult for Us to know as to where 
The dust of one particular person lies and where of the ather. We shall also face no 
difficulty iu knowing as to which are the particles of Harry and which of Dick 
‘anong the scattered particles of the dust. Gathering together all these particles 
Separately and re-making cach and every man’s body once again and then creating 
in that beddy, the same very personality which had lived in it before, is nota task 
that may require any hard labour from Us, but all this can be accomplished 
immediately at one signal from Us. All those human beings who have been born in 
the world since the time of Adam til! Resurrection can be brought together by one 
Command of Ours. If your petty mind thinks it is far off, it may think so, but itis 
not beyond the power of the Creator of the Universe.” 


5S. In this sentence there is consolation for the Holy Prophet as weil as a 
threat for the disbelievers. Addressing the Holy Prophet it has been said: "Do not 
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care at aii about what these foolish people utter about you: We are hearing 
everything and it is for Us to deat with it." The disbelievers are being warned w 
the effect: “The taunting remarks that you are passing against Our Prophet, will 
cost you dearly. We Ourself are hearing everything that you utter and you will 
have to suffer for its consequences.” 


56. ‘This does not mean that the Holy Prophet wanted to compo! the 
People into believing and Allah stopped him from this, but, in fact, although the 
Holy Prophet has been addressed the disbelievers are being warned, as if to say, 
“Our Prophet has not been sent as a dictator over you. He is not there to compel 
you to become believers even if you did not wish to believe, His only 
responsibility is that he should recite the Qur'an énd make the truth plain to the 
one who would take the warning. Now, if you do not accept his invitation, We 
Ourself will deal with yau, not he.” 


